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EDITORIAL POLICY 


To give authentic reports of the 
lectures and talks of Krishnamurti. 


To present Krishnamurti’s outlook upon life 
and, in the light of that outlook, to examine 
various aspects of contemporary thought. 


To chronicle the activities of Krishnamurti. 


» 
» 
» 


The Editors accept no responsibility 
for any views which may be expressed 
in articles signed by the writers. 


Further, Krishnamurti wishes it made clear 
that he cannot be held responsible for 
articles embodying his writings or sayings 
unless they are signed by him. In the reports 
of what he has said, every effort will be made 
to ensure an accurate presentation of his ideas. 


The poems and articles published in this magazine 
are strictly copyright, and may not be reprinted or 
translated without the permission of the Publishers. 
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O friend, 


I am anxious for thee. 


The long race with time, 

The ceaseless dance with the winds of space, 
The burden of lonely sorrow, 

And the gathering in of joy: 

They are over, and I await thee 


As the parched lands the coming rains. 


The love that corrupts the form of its loveliness, 
Offerings to pacify the inward fear of thought, 
Vain hopes void of understanding, 

Visions and dreams ever in the semblance of man, 
Death that creates darkness in life: 

They are over, and I await thee 


As the lotus the cool night air. 


Hear me, O friend. 
I await thee, 


As the snow peak in a still valley. 


— J. Krishnamurti 


Listen! 


Life is one. 

It has no beginning, no end, 

The source and the goal live in your heart. 
You are caught up 

In the darkness of its wide chasm. 


Life has no creed, no belief. 
It is of no nation, of no sanctuary; 
Not bound by birth or by death, 


Neither male nor female. 


» 


Can you bind the “waters in a garment 
Or “gather the wind, in your fists”? 


Answer, O friend. 
Drink at the fountain of Life. 
Come, 


I will show the way. 


The mantle of Life covers all things. 


— J. Krishnamurti 
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By the questions which have been put to me all over the world 
_ it will be seen how few people really desire to understand and to 
attain the true freedom of life. They bring up quotations from 
ancient scripture and learned authorities and confront me with them, 
and imagine that they have thereby put forward their own problems. 
But those who would understand life must seek truth outside these 
narrow traditional walls, away from the dictates of elders however 
learned, however wise they may be. 

My teaching is neither mystic nor occult, for I hold that both 
mysticism and occultism are man’s limitations upon truth. Life js 
more important than any beliefs or dogmas and, in order to allow 
to life its full fruition, you must liberate it from beliefs, authority 
and tradition. But those who are bound by these things will have 
a difficulty in understanding truth. 

_My answers to all the questions which have been put to me are 
not based on the authority of learned books, or of established opinions. 
I have found liberation and entered that kingdom where there is 
eternal happiness, and I would help others to understand from that 
point of view. 

As I am free of traditions and beliefs, I would set other people 
free from those beliefs, dogmas, creeds and religions which condition 
life. From that point of view alone do I speak, and not with the 
desire to instil a new doctrine or to impose a new authority. As I 
have escaped from all limitation, my desire is to set all men free. 

I am not an oracle to solve all problems. I want to make people 
think for themselves. I want them to question the very things which 
they hold most dear and precious, so that after they have invited 
doubt only that which is of eternal value will remain. 

— J. Krishnamurti 


5 


Question: Is the direct path taught by the Teacher for all or can 
it benefit all? 


KRISHNAMURTI: ‘The understanding of life is the only path and 
that path lies within yourself — not outside you — and naturally 
that path is for all, not for the privileged few, for the intelligent, the 
devotional, the mystic, the occultist, or the scientist. It is for every- 
one. It is because in your mind you have confused life with belief 
that you have all these innumerable complications. 


Question: How can such a statement be reconciled with the fact 
that people being at different stages of evolution require separate 
teachings? 


KRISHNAMURTI: What are these separate teachings required? 
You are making yourself different from the rest of mankind, dividing 
people into the superior and the ordinary person. The ordinary man 
wants to be happy as you also want to be happy. So what is the 
difference? The ordinary person wants to escape from the boredom, 
the narrowness, the limitations of life. So do you. If you talk 
to the ordinary person, he will express the same desires that you have. 
Probably it is because you are out of touch with the ordinary person 
of the world that you imagine yourself to be at a different level. 
Because you bear certain labels — Theosophist,, Hindu, Buddhist, 
Christian — you think that in some mysterious manner you are 
different from others, that you have suddenly changed by joining 
these associations. You are just like anyone else in the street. You 
want to understand life, and so does the man in.the street, and that 
is a sufficient reason for feeling friendly. 

Because the Beloved is here, time as such has disappeared for the 
moment. When you are walking towards the truth, time counts, 
karma is created. But when you are able to establish truth for 
yourself in your heart and in your mind, and identify yourself with 
it, time ceases. Now that the Beloved is here with you, the goal 
has become embodied and come near to you. Hence if you are able 
to accept the Beloved — not blindly, not narrowly, not foolishly, 
not on authority — then time will disappear, and that applies to all, 
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at whatever stage of evolution, at whatever stage of experience they 


_ may be. 


Question: Is not the experience of most mountain climbers on 
reaching the top of the mountain to comment on the roundabout road 
they had to take to reach the top, and to point out a more direct one? 
But usually it is impossible to get a foothold on the most direct-looking 
path. Do you mean you went the way of gurus to a certain height, 
and then blazed a new trail for yourself to the summit? 


KRISHNAMURTI: I went along the path by which you are going 
with your mediators, your gurus, your ceremonies, your temples, your 
limitations. And because I have been through all these I say, “Put 
aside these things”. Because I have suffered and been held in bondage 
I say, “Put aside these things; they do not really help; they do not 
give you eternal sustenance for your strength. Let that mountain 
top, that absolute truth without an end, be your guide all the time 
that you are struggling in the valley.” That is the direct path, 
because it does not betray the truth. 


Question: What part does a Teacher play in the progress of a 
disciple? Is he indispensable? 


KRISHNAMURTI: What part does a signpost play to a pedestrian? 
The signpost points the way. That is the only part any Teacher 
can play. You are bound by your old traditions of teacher and 
disciple, the idea that the teacher gives something which the pupil 
must accept. A true teacher never gives; he explains, he points the 
way. If a person of little understanding stops and worships at the 
shrine of a signpost, he will remain there for many lives until suffering 
urges him onward. 

If you are confused and do not know which road to take, there 
must be a signpost to guide you. 


Question: How can you be a signpost on a road you have not 
trodden? For have you not said that you have gone the way of 
gurus, and that on reaching the mountain top you see a simpler, 
straighter road? 
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KRISHNAMURTI: Friend, the road which I have trodden every 
one of you is treading. The direct road which I have trodden you 
will tread when you leave aside the paths that lead to complications. 
That path alone gives you the understanding of life. You need 
signposts along the paths which lead to confusion; but if you are 
walking along the straight path, the direct path, you need no sign- 
posts. You will want your gurus, your mediators, in this world of 
confusion, but you will put them aside if you are treading the direct 
path which lies within yourself. 


Question: What should one who wishes to serve and follow 
you dos 


KRISHNAMURTI: He should follow himself. What I have 
attained is what everyone desires to attain. In the heart of every- 
one is the desire for happiness and liberation. If you follow that 
desire, if — when you have made up your mind — you steel your 
heart against all petty unessential things, you will attain your goal. 
That is the greatest thing that you can possibly do, because in that 
way you will find liberation and happiness. If you follow me, a 
time will come when you will be bound by me and you will have 
to liberate yourself from me. So it will be much easier if, from the 
very beginning, you follow yourself, because you and I are one. 


Question: As all qualities are necessary to the full development 
of life, is not devotion, in the sense of love, to a superior necessary 
for development? And can that devotion be evoked without the 
conception of a Guru, a Master or a God? 


KRISHNAMURTI: Why cannot you be in love with life? After 
all, life is the goal. And if you have love and devotion to the goal, 
all these crutches will be unnecessary. “You must have love and 
devotion.” It is not a question of “you must”; they are there, like 
the scent of a flower. Why is it more difficult to have. love or 
devotion for the eternal goal than for a mediator? You are caught 
up in your own creations, in your own half-truths, in your own gods. 
And a man who would show you how to be free, how to be in love 
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with the eternal, you reject, because you say, “That is too difficult”. 

I hold that when you have devotion for mediators and interpreters, 
it becomes more difficult and more complicated for you to have the 
simple understanding of life. Do not say to me, “Did you not have 
these?” Because I have had them, I say to you, “Do not be held in 
those shelters whose decorations invite you to easy stagnation and 
easy comfort. Stay rather outside in the open air, and be in love 
with life.” 


Question: You say: don’t worship me — but we must love one 
who loves the truth, and is not all love a kind of worship? 


KRISHNAMURTI: I say, “Do not worship me, but worship 
truth.” Those who love truth will love everyone, including myself; 
those who worship the truth will worship everyone and have respect 
for everyone, including myself. Truth cannot be conditioned by a 
being, though that being may have attained to the fullness of truth 
—aslIhave. If you merely worship the form which holds the truth, 
truth in its fullness, in its magnitude, in its greatness, will vanish and 
you will be left with an empty shell. If you worship that truth which 
is in each one, you will worship everyone. If you love that truth 
which is in each one, you will love everyone. It is because you 
imagine that truth is far away, conditioned in one being, that while 
looking up towards that which is far away you tread on those who 
lie across your path. 

“And is not all love a kind of worship?” 

Words! What difference does it make if you love and call it 
worship? Or if you worship and call it love? So long as you are 
filled with the purity, the nobility, the tranquillity of love, does it 
matter what name you give it? If you are in love with that life 
which is common to all men, that life in which there is unity, you 
do not need all these external attractions for your worship. 


Question: At places you say, “follow me”. Sometimes you say, 
“T do not want followers, I only want to be your companion”. How 
do you explain this? 


KRISHNAMURTI: “Follow me” not physically but with under- 
standing, follow me with your mind and heart. I say that I do not 
want followers. If they are merely followers they are useless, because 
they have no capacity, no understanding of their own. It is much 
easier to follow without thought, on authority, than to understand. 
“T want to be your companion” in understanding. 


Question: All men would agree that happiness is what they 
desire, but the eternal happiness of which you speak would be unreal, 
were it not for the fact that by your attainment we see that happiness 
embodied. Hence your personality becomes of vital importance. Is 
not the personality of the World-T eacher then necessary in order that 
we may perceive the goal? 


KRISHNAMURTI: All men would not agree that happiness — the 
happiness of which I speak — is what they desire. They desire a 
happiness that is transient. “The eternal happiness of which you 
speak would be unreal were it not for the fact that by your attainment 
we see that happiness embodied.” I am sorry if that is so, because 
I have always tried to show you that this form, which it is your 
instinct to worship, is a limitation. Friend, if you look into your 
heart and mind with detachment,’ you will want that unvarying, 
unconditioned happiness of which I speak, you will want that truth 
which is the fulfilment of life, and not because of what I say. I am 
only awakening that desire, I am only uncovering it from the weeds 
that have overgrown it. 

“Hence your personality becomes of vital importance.” I ques- 
tion it. Life becomes of vital importance, that which is fulfilled in 
me. That life awakens your life, and makes you love life — not 
the personality which holds the life. If you worship the personality, 
you will be worshipping merely a picture in a frame, and losing sight 
of the vast truth which lies behind that picture: the truth which cannot 
be conditioned, which has no beginning and no end. 

“Is not the personality of the World-Teacher then necessary in 
order that we may perceive the goal?” I say that you can perceive 
the goal without any individual. Because you have always perceived 
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the goal through individuals, you have “‘stepped down” the truth and 
strangled life, and hence there is sorrow, struggle, disorder and con- 
fusion. Whereas, if you perceive the goal, not through another, but 
by the purification of your own mind and your own heart, then you 
will not betray the truth; so you do not need any personalities. In 
the worship of the conditioned, limited truth there is always sorrow, 
but if you love life and remain in its full current, there will never 
be sorrow, pain, or varying changes of enjoyment. You may say, 
“It is simple for you, but it is not so simple for me”. It was not 
simple for me. I was as much conditioned, I struggled as much as 
every one of you. I have taken refuge in the same shadows, in the 
same comforts, in the same passing moods of happiness as you have 
and, because I have been through all these, I say that you need not 
go through these stages, where truth is stepped down for your under- 
standing. There is a simpler way. 


In the next issue of the Bulletin we hope to continue 
this series of Questions and Answers. We wish to inform 
readers that those who desire extra copies of the Bulletin 
should order them well in advance of the date of issue. 

— The Editors 


II 
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THE RELIGION OF |. 
WITHOUT RITE, WITHOUT 


BY THE REVEREND J. TYSSUL DAVIES 


This very tsteresting address, which we bave received permission 
to publish, was delivered to the Theistic Church at the Acolian Hall, 
Bond Street, London, on Sunday, November 17th, 1929. 


I believe that since Emerson's extzy on Self-Relicnce, there has 


not appeared in the English lenzuace 2 more emphatic appeal 0 | 


men to sand in ther own strength than in the unerances of the young 


the last two years. We must estimace his messages quite apart from 


any czims advanced on his behalf, but simply on their own merits. 

He has cut himself free from all old associations, has dissolved 
the Oxder of the Star of which he was the Head, and affiems that 
he has no disciples and does not intend to have disciples. He is 
untrammelled, free, and he is ot wo make all others free. “That is 
2 gesuse to which we all respond in eagerness, affection, admiration 
and pride, Those of you who were present and heard him speak 
in the Friend's Meeting House at Euston, who went without any 
precomeption (though that was very difficult), heard 2n address co 
uapreteations, w sensible, so utterly unmarsed by any partisanship, 
so universal in its appezl, so simple, so harmonious with the best 
thougnt of the ages, and yet so destructive of the old obsolete 
thitboleths of the rarches, that it entirely removed from one’s mind 
any apprehension of a man playing 2 r6le, filling 2 part, or running 
4comean. He proved to be quite unspoilt by the unusual adulation 
yielded to him and the ardent devotion ready to be offered to him. 
And the fact that he has refused that adulation, that he has rejected 
discipleship, that he has metaphorically flung down and trampled 
upon the altars, already smoking with the incense of adoration, and 


that the bitterest things he has said, and the harshest things, were 


id to those who were most whicitous to render hiss reverence, proves 


his tncerity, his uncompromising integrity, his “incorruptibilisy” — 
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None of these things, from his point of view, are of value. They 
are not among the essential things of life. He goes further than 
that. (And remember it applies to what we believe here as well 
— all theists as well as all theosophists). In fact, those things keep 
men away from truth; they fetter them in the effort of attaining 
freedom, happiness, in life. The great words constantly upon his 
lips are: “Happiness”, “Freedom”, “Life” — not the words you find 
in churches, not “Prayer”, “God”, “Sacrifice? — No, no. “Life”, 
that is the word. It is something greater than God. 

These, according to him, are the great essentials. These belong 
to the inner kingdom of man’s soul. These spring from reality, 
whereas worship of gods, rites, ceremonies, prayers, reverence for 
great personalities, prophets and mediators, shrines, temples, churches, 
all these are founded upon the desire to seek salvation from outside, 
to get it from an external thing. He is out to destroy all that. 
Consider what that means. I am telling you these things because 
I want you to realise that you cannot ignore Krishnamurti, as many 
of you have done. He is here. He is speaking. You have to 
listen, whether you agree or not. He is not to be ignored by any 
means. Consider what his essential doctrine means. It means that 
all the essential forms of Christianity, of Buddhism, of Hinduism, of 
every kind of organized faith, are swept off the board; that is what 
it means. But if you are inclined to rejoice at this destruction, 
remember it applies equally to your own church, your own society, 
to which you have attached yourself. As long as you regard these 
institutions as means to an end, as of some service towards fellow- 
ship, as a slight help or prop, as long as you regard the Theistic 
Church or Theosophical Society as something advantageous and help- 
ful, and not essential, it is all right for you.’ You do not expect your 
church to effect your salvation. You do not expect your church 
to do for you what you cannot do for yourselves through your own 
private endeavour. He says that you may have these little crutches 
to maintain you in your trouble if you honestly acknowledge that you 
are using crutches. Yet all the while he is urging men to do without 
crutches, to face the storm, to destroy fear, to dissolve the heritage 
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_ of the past and hope for the future by making the achievement now. 
_ Most people postpone their salvation: he wants them to undertake 
it at once. 

This appeal means — all words mean — different things for 
different people. He warns us against this. Every word has diverse 
associations for each one of us. I do not know therefore what it 
will mean to you to be told that your concern should be — not with 
habits and fears, not with beliefs and faiths, not with rites and duties, 
not with worship and gods, but — with Life itself. The force of 
this declaration is that while you believe in something or somebody 
outside you, while you believe in a Bible or in a Christ, or in a 
Master, or in a Saviour, you are looking in the wrong place; you 
- are looking without. While you reverence the great Teachers of 
the past you are looking back; while you think of your life hereafter 
you are looking forward into the future, you are postponing the 
issue, you are putting it off; whereas the magical time is now. That 
is his cry. And if you say to him, if you object — as people have 
objected — “I have no true greatness within me, I must rule my life 
by the precepts of the Christ, or by the five truths of The Buddha, 
or by the counsels of Mahomet; these things were given for our 
edification”; you are met by a most destructive scepticism and told 
what I suspect is the real fact. “I doubt whether the great teachers 
of the past have ever given rules of conduct or systems of ethics. It 
is generally their disciples who shape the systems and lay down the 
rules of conduct. Really great teachers do not lay down laws. They 
Want to set men free; and you cannot be set free by systems of 
ethics or by laws of conduct. Systems of ethics are founded by man 
for the right conduct of his neighbours, and never for himself.” 
You see, then, what is his point. We cannot imagine a great teacher 
like the Christ — sweeping away, as he did, the whole ethical code 
of his day with that imperious “It was said of old, but I say unto 
you....”; contradicting these ancient rules and seizing every oppor- 
tunity of violating them; putting in their place an inner code, a spring 
of action, a motive of Love — you cannot imagine a man like Christ 
doing that, and then manufacturing another code, another decalogue, 
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or promulgating another Leviticus. It is the legislators who draw 
up the laws, the czars who publish edicts, the popes who issue bulls. 
The whole world is packed with laws, and these require a complicated 
machinery, a whole army of officials, sheriffs, judges, lawyers, 
bailiffs, to carry them out. But what is it that the prophets do? 
The business of the prophet is to awaken men to a sense of the god 
within, whence all religions and worships spring. A prophet, then, 
has no religion. A prophet does not come to impose a new code, 
to create a new authority, but rather to release man from all codes, 
all dependence upon authority, to make him strong in his own divine 
strength. 

Once again such a cry, like the voice crying in the wilderness 
heard of yore, is repeated in our own day. What is the justification 
for this plea, what is the defence for it, what is the philosophy of 
it? Here I must speak as a Vedantist. No great soul has appeared 
in India during the last three thousand years who has not accepted 
the call of the teaching of the Upanishads, the spirit of the oldest 
and most enduring religious philosophy, based not on speculation but 
on real experience, and summed up in three words. That doctrine 
is the fulcrum upon which every lever of spiritual appeal has ever 
been made from India to move the world. 

The ancient Aryan formula sums up the researches of all the 
greater Rishis, Generations of men delved deep to find this, great 
men of our great Aryan race, the creators of our Aryan heritage. 
These men came back life after life to prosecute their earnest search. 
They sacrificed everything to obtain the secret:' Behind it is a host 
of pioneers in the most difficult enterprise on earth, men who died 
in this search for truth. 

So it was not merely speculation, it was not the spirit of curiosity, 
that animated these pioneers, it was the profoundest passion of all 
passions, the deepest yearning of the spurit to know what it is, and 
whence it is, and why it is and where it is going. That has been 
the great quest of all ages, and the answer to that asking, the answer 
to that seeking is “Thou art That” (Jat Tuam Asi). A yogi whohad 
taken the vow of silence, and for fifteen years had never spoken, 
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ie the Indian Mutiny was apt a to death by a soldier, and \ 
he broke his silence to repeat these words: “Thou also art That’, 
dying with the affirmation of the divinity of his own murderer. 
This is the secret of the greatest philosophy that the world has known; 
it is on this foundation that all the greater Rishis of the East have 
built the essential divinity of man. ‘Thou art That.” “Thou art 
God.” “Thou art Brahman.” Man in his deepest essence is identical 
with the Cosmic Spirit, with the Absolute Infinite behind all things 
— not a part of God, not an emanation of God, but the Reality 
itself, birthless and deathless and changeless. ‘When man attains this 
knowledge, realises it in all its power, he becomes one with That. 
Such is the teaching of India. 

Here we have it again, brought to our notice in Western language, 


_by a Hindu Teacher in our own day. “To know this eternal Being 


that each one of us in every enduring sense and intrinsically is, is 
to end sorrow, is to secure lasting happiness, is to reach the goal of 
effort.” Glimpses of this vast understanding, of this cosmic 
consciousness, have come to not a few, but where are they who have 
been able to say “I have attained”? ‘My Father and I are one”? 
“T am the Beloved; the Beloved is I”? “I am God”? Krishnamurti 
has announced this great thing of himself, this consummation of 
human development in his own personal evolution. Instead then 


of doing the expected thing, instead of doing the promised thing, 


he has fallen back on the practice of the Hindu Rishis. Instead of 
saying, “I am the World-Teacher. I am the Christ. I am the 
Messenger of God. I am one of the Masters”, he has done something 
which makes all these claims paltry and personal and temporary. 
He has proclaimed anew that which was announced by the greater 
Rishis and is heard only once in a thousand years. “I am He”, he 
has said. “The Beloved and I are one.” “I am the Whole.” 
And now what is his task? All men are Atman, are Divine 
Spirit, are God in essence. All men are potentially Brahman. All 
men can attain. What one man can do, all men can do. That is 
his message, the ancient message re-delivered in the age in which we 
live. He does not use terms like “God”, like “Dharma”, for these 
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have their ineradicable associations. His word is “Life”. “O Life, 
O Beloved. In Thee alone is Eternal Love. In Thee alone is the 
everlasting spring of thought.” So he sings. And in reading his 
poems, in reading his addresses and his parables and his rhapsodies, 
I seem to hear once again the voice of Kabir; I seem to see the 
penetrating wisdom of Yajnavalkya; I seem to hear again the tender- 
ness of Buddha; I hear again the harshness of the Galilean speaking 
to the Pharisees; I hear again the simplicity of Ramakrishna. I do 
not know who he is, or what he is, but I hear that ancient voice 
repeated again. That is the first, that is the last message of all 
religions: “I am He”. 

I hope it is true he has attained. It is an incredible privilege to 
welcome in the flesh one who has attained. I do not know if it is 
true, but if it is the truth, it is the most magnificent thing that could 
have happened in any age to any human being. 

Concerning the Hebrew prophets, when one appeared, the first 
thing asked was: What is his slogan? What is his motto? Of John 
the Baptist it was said his motto was: “The Kingdom of Heaven is 
at hand”. So Krishnamurti had at first for his motto “The Kingdom 
of Happiness”. Man was meant for happiness, happiness is possible 
for all men; simply remove the things that bar you from happiness. 
So now he cries: “Be in love with Life”. Be in love with Life. 
Be in love with yourself. Recall some of the things that have been 
emphasised in religions and compare them with this new teaching. 
“Fulfil the law”, it was said; “obey your guru”, “carry out your 
dharma”, “break your fetters”, it was said; “believe”, “have faith”, 
“worship the one true God”, it was said; “pray five times a day”, 
“study the scriptures”, it was said. These now seem rather flat in 
comparison with “Be in love with Life’. Here comes a refreshing 
voice bidding us “throw all these things away”. And his excuse 
is this. “Because I have leaned on crutches to support me, I know 
the uselessness of crutches. Because I know that your comforts 
only weaken you, I tell you to throw them away. Because I have 
found a simple and direct path, I will tell you of it.’ But what 
is this direct way? ‘This is the difficulty I have found in trying 
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to understand his teaching. What is this direct path? He offers 
a short cut to happiness. The method is that recommended by 
Matthew Arnold in one of his poems, Youth to Man, “Sink to 
thyself, O Youth!” ‘You are not to seek escape from life’s sorrows, 
from vexations, sufferings, troubles, but to endure these things while 
you enter into that region where these things do not count. What 
about the bonds imposed upon us by our families, our citizenship, 
our nationality? You shall not renounce these obligations. What 
about business success? If you want business success, he says, if 
you want to make yourself famous, go and do it, put your heart 
into it; but if, instead of that, you want to attain the truth, if you 
want to get lasting happiness, then put your heart into that. How- 


ever, he distinctly says that we are not to use the higher to serve the } 
lower, so the whole modern method of thinking health and wealth ) 


is condemned. 
Because, he says, you want to avoid all struggle, all pain, all 
sorrow, you have all your shelters of comfort, your gods, temples, 
churches, religions. It is in the process of transmutation that the 
truth lies and not in mere attainment. But surely this process of 
attainment is very slow and gradual, whereas his words seem to 
imply that there is a more simple and direct method. He leaps over 
the long pilgrimage. By making yourself one with this Life, by 
identifying yourself with it, you quickly arrive; you value every- 
thing only as leading you to that Life; everything by comparison 
becomes trivial and unimportant. He cannot understand why men 
do not put into this supreme quest, into this wonderful thing which 
brings the whole world to our feet, the energy they put into playing 
golf, into business and love affairs. He suggests that there is a sort 
of way of effecting this by a kind of “grand slam”. You can sud- 
denly divest yourself of all reliance on outward things, you can 
break the shackles, a sort of inward stripping, a sort of plunging into 
the sea. Once you alter the self you alter the whole world. Per- 
fection of life, he says, is not progressive. That may become true 
after a hundred thousand lives. Man through exhaustion of ex- 
perience learns the uselessness of all gurus, Masters, World-Teachers, 
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Rishis, paths of discipleship, and finds within himself that which 
makes them all null and void. He leaps into the cosmic life; he 
finds himself free, glorious, ecstatic. He goes back to his friends 
and says: “Your ways are too long, too complicated, unnecessary. 
Throw them over. Leap; plunge into the abyss of life. Why need 
you worship?” 

That is how it strikes me. If it took him a hundred thousand 
lives to find that out, how are the people who are still in their fifty- 
thousandth, or their ten-thousandth life, to realise this truth which 
it took him all that time to discover? He bears witness in the hope 
that it may awaken some. “I cannot set you free; you must free 
yourselves. My business is to awaken you, to urge you to that free- 
dom. I cannot really help you, but I can make that perception 
clear to you, so that you may, out of your own strength, struggle 
for it and become men free and unconditioned.” I must leave that 
with you. That is the farthest help he can give you. Again, in 
throwing you back upon yourself, in depriving you of inspired book 
and inspired teacher, of master and lord, of priest and prophet, of 
holy writ and holy church, in stripping you naked to the storm, in 
flinging you bare upon the mosaic pavement of the temple of life, 
he is giving you back a million times more than he takes away. He 
is giving you back your greatest treasure, because he is giving you 
back your freedom and your lost self. He is giving you back your 
strength and your fortitude. He is giving you back your God whom 
you thought to be outside you, your universe with all its stars and 
wonders and vast spaces. He is giving you back your heaven, your 
dream of the ages, your quest of a myriad lives. He is giving you 
back the joy of the morning stars. He is giving you back the goal 
of aeons of strife. He is giving you back the Beloved, God, That, 
the Whole. 
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BENARES STAR CAMP 1929 


TALKS BY KRISHNAMURTI 


A report of Krishnamarti’s talk of ro November is here prinied, 
and it is expected that others of hes talks im India will appear later. 


‘This evening I want to make it perfectly clear that it is the 
individual that matters and not groups; also that it is in the highest 
intellizence that truth lies, and that truth cannot in any manner 
be “stepped down”, reduced, translated or made acceptable to men 
who are weak. Intelligence is the capacity to discern the essential 
and to reject everything that is unessenti2l. The establishing of that 
exential which is the quality of the highest mind is the purpose of 
man. I would like to suggest that, while I am speaking, you should 
experiment with what | am saying; that is, not merely accept it all 
but, if you find what I say is reasonable, well-balanced, thoughtful, 
then after examination, take it to your heart and alter yourself. 

I do not want this to be a lecture to which you merely listen and 
then go home with 2 superficial judgment which has no value; 
because you are not here to judge me nor am I here to judge you. 
I maintain that no one can judge another, especially if his mind is 
prejudiced. If you take certain things for granted, if you have not 
carefully examined and suffered in the process of experimentation 
and analysis, your judgment will have no value. I am not saying 
this in any conceited spirit. If you take what I say with clarity, 
with sane balanced judgment, with an open mind which is capable ~ 
of jedsine impersonally, impartially, you can establish for yourself 
2 disinterested standard — these are not words that merely flow — 
so that while I am talking you can alter yourself. Because, after 
all, the only thing which matters in life is to change, to change 
radically, so that you will through your experiences discover for 
yourself what is truth. Do not accept anything, it does not matter 
who says it — whether it be the sages of the past, the literatures of 


the past, or of the present — but establish for yourself by clear 
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thought and reason what is the true meaning of life, what is the 
true significance of every little incident of every day. Otherwise, 
you will desire all the time to escape from this world of turmoil, 
of phenomena, and thereby seek shelter from this strife — which 
means stagnation. 

Now naturally, in a talk like this, you must try to get at the 
significance of the words I use and not be content with the literal 
meaning. That is, you must gather the full meaning, the full under- 
standing of what I am saying — the implications not expressed, in 
words, feelings and thoughts — and not merely judge by the ex- 
pressions which I shall employ, because if you do, we shall misunder- 
stand each other completely. I am going to use words which have 
no traditional meaning, which have the ordinary meaning of daily 
life, which you would employ at every moment of the day. 

Let me say here that I am not preaching to you as a propagandist, 
to make you join any society. There is no society in spirituality. 
There cannot be a system for the individual attainment of truth, nor 
a religious body that shall enforce upon man certain undertakings. 
This is not a talk in order to convert any one of you, because life 
converts life, makes you straight if you are crooked. If you are 
not suffering, life makes you suffer; if you are not thoughtful, life 
makes you thoughtful; and if you have no emotions that stir and 
nourish you, life will awake your emotions, your affections, your love. 

I am going to concern myself with the individual, because it is 
the individual that composes the world, and as long as that individual 
is held in the wheel of sorrow, strife, chaos, whatever he does will 
add further to that chaos, to that strife, to that unending misunder- 
standing which brings about a constant variation of struggle. The 
individual — that is, yourself — cannot grow or develop through 
conformity. That is, you cannot submit yourself to any system of 
thought, you cannot depend for your inward growth — which is, 
after all, spirituality — on another or on the scriptural sayings of 
any religion. I know you will all disagree. I do not mind, but 
you must disagree with reason. If your experience proves to be 
contrary to what I am saying, you are right, because it is your 
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development that I am concerned with and not my particular sayings. 

If you think that your growth depends on reliance upon another, 
you can experiment with it, give your whole body, will, energy, 
enthusiasm to it, struggle with it. You will find then that it is 
not of much value. You exist, therefore, in order that, as an 
. individual, you may develop. ‘That is the only reason for which life 
exists, for which you as an individual are in this world. That is, 
the individual — you — must grow from corruption to corruption 
till you as an individual are absolutely perfect. 

I am going to explain to you what I mean by perfection, I am 
not using words merely for the fun of using them. It is from ¢gr- Ny 
F. ruption to corruption, from narrowness to narrgwness, from limitation 

to limitation, that you grow until you are free, until you are absolutely 
perfect, undisturbed in your mind, incorruptible in your love. Now, 
you will agree more or less with that statement. You will wisely 
shake your head and go home and say it is perfectly true. Shaking 
of heads is of no value, neither is mere agreement. If you think I 
am right in this, which és essential — I am not preaching revolution 
or anything like that — then all the unessential things of religion 
must disappear, because you, in yourself, are strong enough to with- ,; 
stand the pressure of external circumstances. But if you think I am ; 
wrong in this, then you must fight, you must not let me speak. You 
cannot be indifferent, because indifference will lead to greater \. 
sorrow, greater calamities. You must be active in what you think ; 
is right and work for it with your full enthusiasm, with conviction, Wo) 
without compromise. That is the way to become great, either in 
spirituality or in the world: to have great ambitions, and be ready 
with your enthusiasm, with your understanding, to sacrifice all that 
ambition; not to be merely growing in indifference, which is limited. 
Conformity kills initiative. You must learn to think independently 
and to stand alone, though the world may judge you to be wrong. 
If you conform, then your initiative will be killed out. Desire is 
constantly seeking an’ outlet. Desire is continually striving against 
limitation, Desire can only fulfil itself in experience, can only grow 
through experience, can only be made vast, immense, unlimited, 
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immeasurable, through experience. Now, if you conform to anyone 
or to any tradition of thought and of emotion, then such conformity 
to tradition instead of developing you, the individual, will stultify 
you. Therefore, in order to grow, you must have experience. That 
is the only law — if there is a law — and life has no law, no 
philosophy. 

Experience is the only thing that will make you, the individual, 
grow to great heights. Therefore, you must be discontented, dis- 
contented with every flicker of thought, with every flutter of emotion, 
with every tradition which has been laid down. You must have the 
capacity to doubt, so that you will discover through that doubt what 
is truth, what is the essential and the lasting. But to doubt every- 
thing requires strength of intelligence, of thought, because from 
morning till night you have to be ceaselessly questioning, demanding, 
urging. What is life but a mere existence — earning money, gather- 
ing and rejecting experience, with all its sorrows — what is its value 
unless you live like a tremendous volcano that is a danger to every- 
thing? 

To discover the true purpose of life, you must be free of all 
traditions of thought, whether ancient or modern, laid down by 
another, even if he has achieved. It is, after all, the individual who 
is hungry that must concern himself with his hunger. Of what value 
is it to know that someone else is replete with satisfaction if you 
yourself are hungry? The essential thing for the discovery of truth 
is discontentment and the absolute lack of tradition, the constant 
renewing of the mind from day to day, never accepting anything that 
has been established, but always rejecting, always eager, fresh in 
the demand to know. You must be free of entanglements, creeds, 
religions, gods and all those superfluous things, in order to find your- 
self, in order to find for yourself that truth — which is the truth 
for every one — which is life. Because perfection lies through your 
own development, truth lies in the incorruptibility which is produced 
through corruption. You have to realise therefore that man, as an 
individual, is absolutely free, that the greatness of man consists in 
this: that no one can save him, no one can help him in spirituality, 
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-no one can make him pure when he is impure, no one can lead him 
to perfection when he is in himself corruptible. 

Man is absolutely, wholly and entirely free. When he realises 
that, he will no longer have fear of the mysterious or of the known. 
He will be all the time eager to experiment, to gather to himself 
that richness of life which is the fulfilment of truth. Now you, 
because you are free, are thereby placing a limitation on yourself 
and, through this limitation, you are struggling to break down the 
barriers between yourself and that ultimate goal which is perfection. 
If you once realise this, if you really understand the significance of 
it, you will be tremendous tomorrow, because you will be free from 
the clutches of fear. After all, all your gods, your Masters, your 
gurus, exist because you do not know. You are relying on someone 
to help you, to give you guidance; but the moment you do not rely 
on anyone, the moment you know that you are absolutely free, you 
will develop yourself without the aid of another. Then you will 
be like a tree in a pleasant land, strong, enjoying the breezes of 
strife, standing clear against the skies. Don’t you see that the 
moment you are afraid, all the confusion of life grows around you, 
all the paraphernalia of religion accumulate and that confusion is 
ever growing more and more? The moment you are free, you invite 
experience, because through experience alone you can grow — 
experience in the phenomenal world. Without phenomena, life can- 
not exist. You cannot divide life into spirit and matter, it is the 
whole, and to understand it you must grow through the objective, 
with the understanding of what is the subjective. 


This is not a metaphysical lecture to stimulate your intellects. 
Experience is the only method by which man can grow, and there 


is no other soil to give strength to the roots, except experience. 
What, therefore, is the purpose of experience? Without a purpose, 
experience becomes chaotic. When you do not know where you 
are going, you are lost, you are enquiring, you are doubtful, fear 
comes in; but the moment you are certain, positive in your 
assertion of discovery, then you invite every experience to make 
of you a wonderful dwelling that shall have its foundation in im- 
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mortality. What, then, is the purpose of life? What is all this 
experience, which knocks at your desire, continually working for? 
What is it that you are continually seeking through this experience? 
Desire is seeking freedom from limitation, seeking freedom with a 
purpose; not just licentiousness, which is as a weed thrown into the 
water and that is buffeted about. To break down limitation, desire 
is fulfilling itself in every experience. Desire is life, and that life 
which is in you as the individual, is struggling to break down barriers, 
so that it shall be all-inclusive instead of exclusive, because in 
exclusiveness lies corruption. If you include everything in that life, 
which is yourself, there will be no superstition and hence no strife. 

Through ceaseless effort comes the cessation of all effort — not 
stagnation, which is quite a different thing. That is, you, as the 


-individual, are continually seeking to escape from the limitation which 


life, which is yourself, places around you, and thereby to find 
happiness and liberation. That is what every individual is seeking. 
The self, the you, the I, through experience, is seeking incorruption 
and to arrive at incorruption it must pass through corruption with 
a purpose. Because corruption only exists when the self — when 
you — are poor in experience. When the self is rich in experience, 
all-inclusive, there is incorruptibility which is perfection. Therefore 
incorruptibility is the poise between reason and love. Perfect balance, 
the harmony which knows no disturbance: this is truth. 

I do not want you to accept what I say because I assert that 
I have found and attained to that harmony. I assert it only as I 
assert that it is a lovely day, and because it is within the reach of 
every individual and every individual must attain to that fulfilment. 
You will see that to such truth, which is the love of life, which is 
life itself, there can be no path, because that truth is inclusive of all 
experience. The fulfilment of every individual, whether he is the 
most cultured or the least cultured, the most intelligent or the most 
degraded and barbarous, is the inevitable goal of man. 

As such a goal is not the unique possession of anyone, so it is 
not under the guidance of any person that you will find it. This 
land more than any other is riddled with the worship of gurus. 
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You think that salvation lies through another, that perfection 
is only to be attained by the adoration of another, whereas truth 
is only discoverable and attainable through one’s own perfection 
and, to arrive at that perfection, you must be rich in experience. For 
that end, you need no guide, you need no religion, you need no 
priests. Put them all away and you will realise the truth of what 
I say. You need not withdraw into seclusion to discover that which 
lies around you in every grain of dust, under every stone, which is 
in every one of you, which is life itself. 

If that is the end, then you will naturally say: “How am I to 
achieve it? What is the means of attainment?” ‘There is no means, 
because it is in developing your uniqueness, your particular greatness, 
that you arrive at your goal. That is, you make the end the means. 
What are you doing — what is every individual doing at the present 
time? He does not know, so he plunges into darkness and creates 
greater havoc, greater superstition, more dogmas, and adds to the 
pantheon of innumerable gods. But if you know for yourself 
assuredly, certainly, without the least shade of doubt, then you are 
beginning to realise that the end creates the means of attaining it. 
If you are in a dark place and you see a distant light, you make 
your way to it; though you may suffer, you may bleed, you may 
cut your feet, you are going towards that one light which will give 
you eternal sustenance and certainty of purpose. 

Experience then becomes the only teacher. Then you do not 
want mediators, because you are establishing within yourself that 
mirror of truth which cannot be darkened by a cloud, which is 
absolutely impersonal, which is of no individual but is eternal. By 
that standard alone you can judge your actions. No one can judge, 
no one can place you in positions of sorrow except yourself. Then 
life, which is in every incident, becomes your teacher, every man 
becomes your guide, which is much greater and more magnificent 
than having a guide in some mysterious place. A living guide, which 


‘is man himself, is of greater importance than the dead teachers of 


the past. 
The purpose of that life which shall fulfil itself in perfection, 
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in liberation from the yoke of experience, being known, every incident, 
every movement of thought, every flutter of man becomes a stepping- 
stone to truth. Then you are aware, constantly watchful; then you 
compare that which is fleeting with that which is eternal, you 
become your own judge, your own saviour; life becomes infinitely 
simple. Then instead of adding to the already-existing chaos, you 
bring about order, assurance. Then the strong will not be on the 
top of the weak. The whole world will change if you live from 
the world of the eternal. From that world you must work in the 
objective world — not from the objective to the subjective, not from 
the phenomenal to that which is lasting. Knowing what is the 
eternal, what is the purpose of life, you must live in this world of 
phenomena; you cannot escape it. It is here that you must bring 
about order, it is here that you must establish the truth which is 
eternal, not away from this phenomenal world. 

Take one example: in the heart of every human being, however 
weak, barbarous, civilised or intellectual he may be, there is affection; 
it is the perfume in the heart of every man. If you follow the 
process of the fulfilment of the incorruptibility of love, what does 
it lead to? To become like the sun, or like the perfume of a flower, 
that gives to all irrespective of difference. That is the fulfilment 
of love, If you know that, even while you are in the clutches of 
limited and corruptible love, then you can struggle to break them. 
That means that you must begin to love in that eternal way now 
and not in the distant future, Again, for the man who is in sorrow, 
there is no future, no past; he wants his sorrow quelled now. When 
you know that which is lasting, which has no variance, which is 
not relative, which has no superstition, which is truth, the harmony 
between reason and Jove, then from that eternity you must work, 
Every little incident will strengthen you, will be as a stepping-stone 
to greater truth, to that happiness which is lasting. 


28 


, With meaef wr Ge See, as Ncsinamers es wal seh ee 
. ne nese Giine undies the sum, bur all dimes acc new we ie moe we 


7 _ - es 


Wher the weachine of Kcsinamors, © peopesiy undecamedd an 


=r 


Se would Sone aheur = greme: Gemer in fe meen of 2 oe 
ugliness. Te x aise ewe het he at we in we i ee 
ee undkestand the new is prodkenive of cians, both i tie indiveaciioal 
. and in Oe work Ie is impessile we ton beck without ind wich, 
; ep Tee: Se Geeedome and i Gondaer, we walk awards Ge suit an 
mewards te cord ac Ste seme om & Gere ins w be made, Oe 
Giese of Grecton mes be mil We comort held w woo 
teaditmens amd beliefs and yer be See of Gem. Kostmamurt i ite 
spat wave wich bas swept xwor tie feemiasions om which ur Lives 


ee aki 7 


— > = 


Vikeee of wt whe bave been breustic up in ene celigmous Sah or 
anotier. hae tw eraseze olf Gar S involved Oy Kotsteamurt’s 
sumement that aif sligwes ac: 2 lester Tun. Camung cum am 


n 


} 


atheist or a materialist, such a statement might not carry much weight 
with us, but coming from a spiritual Teacher who claims that he 
has attained the pinnacle of human evolution, that he is one with 
all Life and Truth, it is startling, to say the least of it. 

Every religion is built on the conception of a Deity in some form 
or another, except possibly Buddhism. All religions teach men to 
worship, to pray, to believe according to a creed or a system of 
philosophy, to act according to a code of morality and ethics laid 
down by some divinely inspired guide. And now Krishnamurti tells 
us that religions are but the frozen thoughts of men and that, if we 
would find Truth, we must be free of all religions. 

Religion has been responsible for much beauty in life, in thought, 
in art; it has inspired many noble and heroic deeds. It has also been 
responsible for almost incredible cruelty, superstition and the enslave- 
ment of the human mind. The recording angel alone can decide on 
which side the scales are weighted. 

If we begin with a new conception of life in which religion plays 
no part, it means a revolution of a very radical kind. It is going 
to be very difficult for a generation, brought up in religious faiths, to 
free themselves. That is why Krishnamurti is so anxious to establish 
schools where a new generation may be educated without any of the 
old beliefs, traditions and superstitions. It is a great experiment and 
one which should arouse the enthusiasm of all those who believe that 
the God in man is the only God he can ever really know. 
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Then we have to get away from such catchwords as “love”, 
“service”, “brotherhood”, “helping the world”, which, like charity, 
cover a multitude of sins. Love may be the most beautiful thing 
in the world, but it can also be the most cruel and the most binding. 
Love of God has inspired much brutality as well as much kindness, 
to man. The inquisitors were doubtless inspired by love for the 
souls of-men, but it did not prevent them from torturing their bodies. 
Most parents love their children but, in many cases, that very love 
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stifles and crushes life in the objects of their love. All human love 
is subject to jealousy which is ever “cruel as the grave”. 

Societies which are based upon the advocacy of brotherhood seem 
to be as little exempt from quarrels and unkind conduct among their 
members as any others. 

“Service of the world” is often but another name for interference. 
We want to change the world according to our pattern, according 
to our conceptions of right and wrong. 
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Then if religion, philanthropy, social service, are taken away as 
incentives for noble conduct, what remains? Krishnamurti says that 
the attainment of the goal of liberation and perfection should be the 
only incentive, the only guide to conduct. This is why critics say 
that he is preaching selfishness. Let us examine this criticism. 

To begin with, selfishness cannot exist in perfection. It is a 
contradiction in terms. To become perfect, to be wholly free, to 
develop to the full your individual uniqueness, is to fill the world 
with beauty and joy. Imagine a garden in which all the daisies 
were struggling to become roses and all the roses were turning into 
peonies! How hideous it would be! And yet this is just what 
human beings are always striving after — to become something which 
they are not, to distort and twist and mould themselves into a pattern 
laid down for them by another. That is why the world is so ugly, 
full of maimed and twisted people. We are here to grow naturally, 
beautifully, into that perfect human flower which life has designed 
us to be. But we thwart the purpose of life by our ignorance and 
stupidity. From the moment a child is born we seek to mould the 
life within him according to a pattern of artificial design coloured 
by our traditions and prejudices and perverted ideas. 

If we could imagine a world of fully developed human beings, 
beautiful in mind and body, they would inevitably create beauty 
and happiness around them. | 
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The following cable has been received from Mr. Yadunandan 
Prasad: 

“Over one thousand five hundred people attended the seven talks 
given by Krishnamurti at Adyar from the 28th of December to the 
3rd of January. These talks proved to be a most vitalising experience 
for all present, leading many to a polarisation of their outlook upon 
life. 

“Of the essential points with which Krishnamurti dealt, the 
following were emphasised: Mankind, he said, was divided into the 
luxury-seekers and the ascetics. Both these attitudes were good for 
a time, but Truth was to be found in the via media, the ‘middle 
path’. Personality is the result of the accident of birth, nationality, 
and similar circumstances, and often perverts understanding. The 
individual, however, is rooted in the eternal. True morality is that 
which enriches the individuality; anything to the contrary 1s immoral. 
Do not seek to make yourself according to a mass-type, which is 
a mere personification of functions. Grow from conscious imperfec- 
tion to conscious perfection; cultivate cultured fastidiousness; judge, 


act, live in the eternal.” 
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HOLLAND: Mr. M. Ch. Bouwman, Alkmaarsche Straat 1, Scheveningen 
HUNGARY: Mrs. Ella von Hild, 9 Ferenc Korut 5-2-I1, Budapest 
ICELAND: Mrs.. A. Sigurdardottir Nielsson, Laugarnesi, Reykjavik 
LATVIA: Miss Vera Meyer-Klimenxo, Lacplesa’iela 23 dz. 6, Riga 
NEW ZEALAND: Miss E. Hunt, 171 Idris Road, Papanui, Christchurch 
NORWAY: Dr. Lilly Heber, Box 34, Blommenholm 

PORTUGAL: Col. O. Garcao, Vila Mathias 54-19, Alges, Lisbon 
ROUMANIA: Mrs. Stefania Rusu, Piata Lahovary No. 1, Bucharest I 
SCOTLAND: Mrs. Jean Bindley, 12, Albert Terrace, Edinburgh 

SPAIN: Sr. Francisco Rovira, Apartado No. 867, Madrid 
UNITEDSTATES: Mr. E. Osborne, Room 1526, 100 E. 42nd St., New York City 
URUGUAY: Sr. Adolfo Castells, Agraciada 2469, Montevideo 
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ENEW ATTITUDE IN THE MAKING 


" CREATIVE UNDERSTANDING, by Count Hermann Keyserling, transl. from German 
by Teresa Duerr (Jonathan Cape, London, 1929: £ 1-5-0 net, 500 pp. with index) 


Keyserling’s new book is something in the nature of a fore- 
_ awakening, one — and a notable one — of the many signs in the 
world of a new understanding of Life. It has often been said, 
_ “There is no new thing under the sun”. I entirely disagree. Life 
says with every moment: “Behold, I make all things new!” And 
_ this is one of the times in the world’s history when the Man 
Breed, shaken among its dream shadows, may, perhaps, awaken 
to its astounding possibilities. 
Creative Understanding is the title given to a series of lectures 
_ converted into book foray. and is both “a record of inner experience 
| ofa peculiar kind” and an introduction to what Keyserling’s School 
of Wisdom at Darmstadt “really stands for”. He tells us in 
introducing it that he is “essentially an improviser” and thus only 
became aware of the aims of the School when forced to give these 
- lectures. The School and its teaching developed and took shape 
_ as an expression of his own inward growth and development. 
_ Further, he declares the style of the book to have its precursors 
_ only in music, and none in philosophic literature, and it therefore 
follows that the book must be read without a break, from beginning 
to end, to be really understood as a whole. “TI do not intend to 
offer a complete theoretical system, I want to give living impulses; 
not mean to put up an image before my readers, "I wish to 
a change them, to change them into such as consider the world from 
independent and superior point of view, and live on a higher 
; than they have lived before. It is to initiate this process 
hat the special rhythm of Createve Understanding is calculated.” 
‘The book contains 483 closely packed pages, all thought- 
provocative, and I must confess I have not accomplished the tour — 
force which the author holds essential to complete understanding. 
I only propose to speak here of that which is the raison 
RES eke ei 
s us that the sole purpose of the foundation o 
__ this School was “to create a centre in which the change of inner 
attitude, which I think necessary at this crisis, should find. its 
_ symbolic expression and act as an example radiating afar. The 
change 3 im question being a dynamic process, and in each case an 


original and strictly personal process, there should be no question 
of a program determined once and for all. The newest teaching 
may be.received in the spirit of old prejudices, and the best program 
but serve to perpetuate antiquated errors.”’ Briefly: “It does not 
give out an abstract teaching which may be learned by heart by 
everybody, but it creates symbolic images, it sets examples’. ‘The 
school deals with vital individual personalities. And it must do 
so precisely because it means to express universal Truth. For the 
correlation of the universal on the plane of actual life is not the 
“general” but the “unique”, not “Society” or “Mankind”, but 
every single “Each”. 

The School therefore has little resemblance to any other School 
in the modern world, save that it has typical ways of proceeding; 
and Keyserling holds the sound view that “in reality there is no 
such thing as abstract man: man is concrete and unique in every 
case. Indeed as long as the uniqueness quality is not emphasised 
above all others, as long as normalcy and like-mindedness are 
considered as ideals, education can only lead to ever-increasing bar- 
barisation; for the knowledge and efficiency a man acquires derive 
their significance and value exclusively from the original life-force 
which makes use of them. If there is no such original force, then 
the best possible education is often worse than the grossest savagery. 
For a scientifically trained savage is doubtless a much more dangerous 
creature than an ignorant savage”, 

Thus, though calling itself a School, the School of Wisdom 
rejects nothing with so great a horror as the idea of acting as a 
School in the usual acceptance of the word. Nothing could be 
more flagrantly in contradiction to its meaning than the development 
of a body of disciples implicity believing in the letter. Its first 
goal is to clear the way practically for how absolutely creative we 
are as human beings; the second, to teach absolute self-determination 
and self-responsibility. 

Keyserling is a philosopher, holding that “the decisive spiritual 
power in this age is not religion, but philosophy”; fortunately, 


however — and herein sounds the new note — he considers “the 
philosophy required is not what it was during the last centuries; 
it is not an eccentric mental activity — it is life expressed as 


understanding.” 

*“A new union between mind and soul is what we need”. 

To realise the need for this union is indeed not new. To 
accomplish it, would be. And this we think is the fundamental 
aim of Keyserling. — A. B. 
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Onl CAM P>-1 9 3:0 


24th MAY to 2nd JUNE inclusive 


i. 


Registration for the Camp is not restricted 
to members of any organisation but is 
open to everyone. 


Registration may be made for three or more 
days, at the rate of $5 a day for one 
person; but for a period of 7, 8, 9 or 
to days the maximum charge will be $ 30. 


Registration for ten days for children under 
twelve years, $15 each. For young people 
twelve to eighteen years, $ 20 each. 


For special single tents, if desired, a fee 
of $5 extra will be charged. 


For those who do not require tent accom- 
modations, reservations for meals only at the 
Camp may be made at $ 1.50 a day for one. 


As at present planned there will be no 


pre-Camp meetings at the Oak Grove, Ojai 


Camp. 


Early registrations will be of great help 
to the Management. 


For complete information, please write to: 


Oat CAMP, Ojai, California, U. S.A. 
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INTERNATIONAL STAR BULLETIN 


TRANSLATED EDIT ONS 


HOLLAND: 


FINLAND: 


FRANCE: 


GERMANY: 


PORTUGAL: 
BRAZIL: 


ROUMANIA: 


NORWAY, SWEDEN, 
AND DENMARK: 


SPAIN ; 
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Dutch 
Mrs. J. M. Selleger-Elout, De Reigertoren, Bergen, N. H. 


Finnish 


Miss Helmi Jalovaara, Katajanokankatu 8, Helsingfors 


French 


Mme. Zelma Blech, 21, Avenue Montaigne, Paris VIII 


German 


Dr. Annie Vigeveno, Viktoriastrasse 7, Berlin-Neubabelsberg 


Portuguese 


Col. O. Garcao, Vila Mathias 54-19, Alges, Lisbon 


Senor A. de Souza, Rua Santa Alexandrina 221, Rio de Janeiro 


Roumanian 


Mrs. Stefania Rusu, Piata Lahovary No. 1, loc. ro, etaj 2, 


Bucharest 1 


Scandinavian Languages 

Editor: Dr. Lilly Heber} Box 34, Blommenholm, Norway 
Subscriptions may also be sent to: 

Miss Noomi Hagge, Villagatan 17, Stockholm, Sweden 
Mrs. Olga Knudsen, Salzach, Hasseris, Aalborg, Denmark 


Spanish 
Sr. Francisco Rovira, Apartado No. 867, Madrid 


OMMEN STARCAMP 1930 


i lea 


GENERAL INFORMATION 
71TH INTERNATIONAL CAMP AT OMMEN (O.), HOLLAND 


Tuesday 29 JULY to Thursday 7 AUGUST 1930 


I. PRELIMINARY PROGRAM 


Tuesday 29 July: ARRIVALS (No arrivals will be admitted to Camp after 
20 o’clock). Dinner 18 o’clock. 

Wednesday 30 July: OPENING of the Camp. 

Other Days: Mornings: lectures. ) Final Camp Program 
Afternoons: free. to be had 
Evenings: Camp-Fire. ) on arrival at Camp. 

Sunday 3 August: | VISITORS’ DAY: Please see announcements in July or 
August International Star Bulletin. 


Thursday 7 August: DEPARTURES. 


Il. REGISTRATION 


IMPORTANT NOTE: THOSE WHO INTEND TO REGISTER FOR 
THE CAMP SHOULD WRITE IMMEDIATELY TO THE CAMP AGENT 
IN THEIR VICINITY (see list at the end of this Information) AND ASK 
FOR REGISTRATION BLANK AND FULL INFORMATION ABOUT 
REGISTRATION. THE ACTUAL APPLICATION FOR REGISTRATION, 
WITH FULL PAYMENT, MUST BE RECEIVED BEFORE 30 JUNE. 


_ 1. CAMP AGENTS: For convenience of registration, there are Agents for 
the Ommen Starcamp in various countries. A list of them will be found in 
connection with this notice. Registrations should be made through them. 


2. CONDITIONS: Registrations are subject to acceptance by the applicants 
of the Camp Rules and Regulations and to the approval of the Board of the 
Starcamp Foundation. 


FULL INFORMATION CONCERNING REGISTRATION AND REGU- 
LATIONS FOR THE CAMP MAY BE FOUND IN THE JANUARY OR JUNE 
ISSUES OF THE INTERNATIONAL STAR BULLETIN. 


CAMP MANAGER, 
OMMEN STARCAMP FOUNDATION, OMMEN O., HOLLAND 
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OMMEN STARCAMP FOUNDATION 


Bue BOR De aes 


AUSTRALIA : 
AUSTRIA: 
BELGIUM: 

BRAZIL: 

CHILE: 

CHINA: 

COSTA RICA: 
CZECHOSLOVAKIA: 
DENMARK: 

DUTCH EAST INDIES: 
ENGLAND: 
ESTHONIA: 


FINLAND: 
FRANCE: 
GERMANY: 
GREECE: 
HOLLAND: 
HUNGARY: 
ICELAND: 
INDIA: 
IRELAND: 
ITALY: 
JUGOSLAVIA: 
LATVIA: 
LUXEMBURG: 


MEXICO: 

NEW ZEALAND: 
NORWAY: 
PERU: 

POLAND: 
PORTO RICO: 
PORTUGAL: 
ROUMANIA: 


RUSSIANS: 


SCOTLAND: 
SOUTH AFRICA: 
SPAIN: 
SWEDEN: 
SWITZERLAND: 
URUGUAY: 

iS ulce 


WALES: 
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OU MUM VE NG OH (Oh Ehime 
LISTROF. AGENTS 


Mr. John Mackay, 2 David St., Mosman, Sydney 

Dr. Richard Weiss, Schelleingasse 9, vii-6, Vienna IV 
Mme. Juliette Hou, 84, Ave. de Floréal, Brussels-Uccle 
Sr. A. de Souza, Rua Sta. Alexandrina 221, Rio de Janeiro 
Sr. Armando Hamel, Casilla 548, Valparaiso 

Mr. F. P. Musso, 28 Route Pottier, Shanghai 

Sr. Tomas Povedano, Apartado 220, San Jose 

Mr. Joseph Skuta, Ostrava-Kuncicky 

Mr. Otto Viking, Villa “Jomsborg”, Nakskov 

Mr. Herre van der Veen, Dacosta Boulevard 14, Bandoeng, Java 
Mrs. Gertrude Roberts, 6 Tavistock Square, London WC-1 
Miss Margaret Kendler, c/o P. Irtel von Brenndorf, G. 
Scheel & Company, Tallinn 

Mrs. Magda Aspelin, 3 Pormestarinrinne, Helsingfors 
Mme. Zelma Blech, 21 Avenue Montaigne, Paris VIII 
Mr. James Vigeveno, 7 Viktoriastr., Berlin-Neubabelsberg 
Mr. Paris Hadjipetros, Hermes St. 35, Athens 

Mrs. C. Kroesen-v. Goens, Leuvenschestr. 37, Scheveningen 
Mrs. Ella von Hild, 9 Ferenc Korut 5-2-II, Budapest 
Mrs. A. Sigurdardottir Nielsson, Laugarnesi, Reykjavik 
Mr. N. S. Rama Rao, c/o Star Office, Adyar, Madras S. 
Mr. Leslie Pielou, 13 Sandford Road, Ranelagh, Dublin 
Dr. Pietro Cragnolini, 35 Viale Campania, Milan 133 
Miss Jelisava Vavra, Primorska Ulica 32, Zagreb 

Miss Vera Meyer-Klimenxo, Lacplesa’iela 23 dz. 6, Riga 
Mr. Mathias Brenner, 168 Route de Thionville, Luxem- 
bourg-Bonnevoie 

Sr. A. de la Pena Gil, P. O. Box 8014, Mexico City 
Miss E. Hunt, 171 Idris Road, Papanui, Christchurch 

Dr. Lilly Heber, P. O. Box 34, Blommenholm 

Sr. E. Traverso, Casilla 642, Lima 

Mrs. H. Boloz Antoniewicz, Moniuszki 4/7, Warsaw 
Sr. Enrique Biascoechea, P. O. Box 1334, San Juan 

Col. O. Garcao, Vila Mathias 54-19, Alges, Lisbon 

Mr. E. Bertram, 29 rue de Longchamps II, Neuilly 5, 
Seine, France 

Mme. Barbara Poushkine, 42 rue de la Montagne, Ste. 
Genevieve, Paris V, France 

Mrs. Jean Bindley, 12 Albert Terrace, Edinburgh 

Mrs. C. E. Ross, 4 Ran Noch Road, Forest Town, Johannesburg 
Sr. Francisco Rovira, Apartado No. 867, Madrid 

Miss Noomi Hagge, Villagatan 17, Stockholm 

Mlle. Helen Rochat, 31 Riant Parc, Geneva 

Sr. Adolfo Castells, Agraciada 2469, Montevideo 

Mr. Ernest Osborne, Room 1526, 100 E. 42nd St., New 
York City 

Miss E. C. Owen, 26 Winchester Avenue, Roath, Cardiff 


Krishnamurti’s 


Ideas 


in 
book 


form 


LIFE IN FREEDOM 


(prose) 
The 
IMMORTAL FRIEND 
(poems) 


NOW (pamphlet) 


The Star Publishing Trust, Eerde, Ommen, Holland 
Please order from the Agencies listed on page 32 


International Star Bulletin 


1950 BINDERS 


for 


Loose 


A A 


PRICES, post free: Copies are held by 
English ..... €0-3-9 removable clips 
American... . $0.95 Pages Ite flat 


SPROE SRY Vo, Eee Copies can be in- 


Yellow cover, with serted as received 


black backing stamped Format uniform with 
with gold letters 1927-28 and 1929 Binders 


ORDERS FOR THE 1930 BINDER NOW ACCEPTED 
A LIMITED NUMBER OF 1929 BINDERS ALSO AVAILABLE 


HOW TO SEND PAYMENT 
(Payment must accompany all orders) 


British Isles, Dominions & India: -POSTAL ORDER for £0-5-9 (post-free). This is 
the most convenient and economical means of remittance. If payment is made by cheque 
or International Money Order, #d must be added to cover Bank or Post Office charges. 


U.S. A.: $0.95 (post-frée). Remitter should, if $ 1.00 Bill is sent, register letter for 
his own protection. If payment is made by cheque or International Money Order, 
$ 0.10 must be added to cover Bank or Post Office charges. 


Holland: Fi: 2.20 (by registered post), Posiwissel or Giro (Giro No. 77000). 


Other Countries: Fl; 2.20 in Duich Currency, where possible. Ifpayment is made by cheque 
or International Money Order, Fi: 0,10 must be added to cover Bank or Post Office charges. 
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